NORTH GREEK FESTIVALS AND THE
WORSHIP OF DIONYSOS.

DURING the course of travel and exploration that we have carried out
during the last three years in Thessaly, and South Macedonia, Mr. M. S.
Thompson and myself have discovered that in these regions a carnival
play similar to that seen by Mr. Dawkins in Thrace?! is still performed on
certain occasions. It is surprising that these festivals have for so long
escaped the notice of travellers, for the area in which they occur isa large
one, and they were more extensively celebrated in days gone by. Mr. G.
F. Abbott seems to be the only traveller? who has noticed them, and even
he has misunderstood them. Perhaps the fact that the commonest festival
occurs in the winter, when it is supposed to be impossible to travel in
North Greece, has helped to keep it in obscurity.

Throughout Thessaly, with the exception of the Pelion district and
southern Macedonia, the carnival play occurs on the eve and on the festival
of the Epiphany (7a ®&7a) ; also in some parts it occurs on the eve and
the festival of St. Basil ("Aytos BaoiAetos), which falls on New Year’s Day,
and, according to some rather doubtful information given us, it even occurs
sometimes on the days that elapse between St. Basil and Epiphany. We
have not been able to find any certain traces of the carnival play south
of Mount Othrys, and we are told that in Pindus and the Agrapha3 it does
not occur, but we have not yet been able to visit this region. As we have
actually seen the festival in the district of Halmyros in Phthiotis, and the
bulk of our information is derived from Mr. Mpridkos, a native of Kokkotoi,

1 J.H.S. 1906, pp. 191, ff. 2 Macedonian Folklore, pp. 8o, 88.

3 This district comprises part of Aperantia and Dolopia; cf. Leake, Northern Greece,
iv. pp. 266 ff.
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in Othrys, but resident in Halmyros, in the following account of the
festivals the geographical order from south to north is observed as far as
possible. In the Pelion district the carnival play takes place on the first of
May, and we have seen this also.

I.—THE NEW YEAR AND EPIPHANY FESTIVAL.

Halmyros District. The performance at Kokkotoi, a small village in
Othrys, four hours south of Halmyros, according to Mr. Mpriakos, who as
a young man took part in it himself, was as follows. Towards sunset on
the eve of Epiphany boys and youths of the village collected in bands
(umovhovxia) about twelve strong. Of a band of twelve, eight formed a
chorus divided into two semichoruses, and the other four got themselves
up to take the acting parts. The four parts were (1) the bride (vigy), a
boy dressed in a bride’s costume, (2) the bridegroom (yauBpés), wearing a
fustanella and a red fez, carrying a rusty sword, and with bells slung about
his waist and tied on his elbows, (3) the Arab ("Apdmys), wearing a black
mask of sheep or goat skin, a sheepskin cloak, and sometimes a tail as
well, (4) the doctor (yiaTpéds), dressed in a black coat, a collar, and a black
felt hat, to resemble a graduate of Athens University. Often the last two
parts, since both characters were not wanted on the stage together, were
doubled by the same actor. When ready the band goes about the village
from house to house. The bridegroom hammers on the door of the court-
yard with his sword till the householder opens it ; but as a rule the door is
left unfastened, and after knocking more loudly than necessary the band
enters. They arrange themselves in a semicircle, with the four actors in
the middle, and begin by singing the following song :—

Sohpepov Ta Pdra kal 6 pwTiouds,

\ \ ’ b \ ’
kai Xapés peydles s Tov Kipiov pas,
els Tov "lopddvny Tov worauov

\ 8 ~ \ \ ~ 1

Tov 8ofoloyodr kal TOV TpookuvoDy.
Kai elvac 5 Mavayla 9 Aéomowva,

\ b \ 4 \ 4
kai eis Ta Qavpatovpyd Tys Ta ddrkTvla
omdpyava Bacrdles xal viov kpare,

! This line is not the correct version, which Mr. Mpriakos had forgotten, but one supplied by
himself to fill the gap.
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kai Tov” Ayiov "lwdvvmy maparakel,
“’ Aryie 'Twavvn kai Ilpodpope
Svvacar Bawrilew Beov maidi ;’
‘Avvapat, kal Oé\w, kal wpoakUV®,
WA KOVTOKAPTEPT) OS TO TPQVO,
atipiov @ avoiEovv oi odpavol,
xai Oa méon Spogos Spogoroy.d,
xai 0a katappiyy 1o eldwha,
kal @ dywday Bpioess kal Ta vepa.’
¢ To-day 'is Epiphany, and the Enlightenment, and great joys for Our Lord. At
the river Jordan they praise Him, and they worship Him. And there is the Virgin
Our Lady, and in her wonder-working hands she carries swaddling clothes, and
holds a child, and she entreats Saint John, ¢Saint John, Forerunner, canst thou
baptize a divine child?’ ‘I can, and I will, and I worship, but let Him wait till the

morn. To-morrow the heavens will open, and dews will fall, and He will cast
down the idols, and will bless springs and waters.’

Then the two semichoruses sing personal songs addressed to the
master of the house and his family and adapted to their ages and occupa-
tions. Each semichorus sings two lines alternately, and at the end of each
couplet the Arab shouts, ‘Ha, ha,ha!’ and stamps on the ground. The
following are specimens of these personal songs.?

(1) To a prominent man :—

"A¢pévrn pov, adévty pov, mévte Popes apévry,
8¢ agdmpeme, 8¢ o’ Suviace péoa els TodTn T XWpa.
oV gdmpeme, kal ¢’ Suviace eis TS TONELS TaApyacTIpLa,
\ 4 1 x 4 \ 8 ’ Y
va Kogkivdns Ta Gprovpid, va Seppovians T dompa,
\ > \ \ 7 / \ ’
kai avra Ta Seppovicuara képva Ta TaNhikdpia.
xépva T apévrn pov, képra Ta Ta Nagmokomnuéva,
\ ~ 2 \ \ ~
Va4 TAVE €IS TO KPATOTWAELD VA €OV Kalo Yia déva,
\ b 4 \ \ L4 \ A /7
va acmpions cav Tov"Elvumo, cav Ta dompa mepiaTépuia.

¢ Master, master, five times master, this village does not befit you, does not
suit you, only the factories in the cities befit you, and suit you, that you may riddle

1 The translations appended to the songs are far from perfect ; they are merely intended to
give the reader unacquainted with modern Greek an idea of their meaning.

2 For similar songs, cf. KovdJAns, Tepl yAdoons kai karaywyiis Tév @paxdv, Athens, 195,
pp. 12-15, from Thrace (Adrianople) ; ‘EAAnvikds ®ihoroyikds ZbAAoyos, 1874 (ix.), pp. 336 ff.
from Imbros ; Abbott, Macedonian Folklore, pp. 89ff. ; Passow, Carmina Popularia, ccxciv.-ceciii.



NORTH GREEK FESTIVALS. 235

gold, and sift small change. And treat the lads with the siftings, treat them master,
treat them, they are stained with mud, that they may go to the wineshop, and wish
you well, that you may grow white like Olympus, like the white pigeons.’

(2) To a youth recently engaged :—

"Arxovs Yrihé p, drovs Auyvé, arols kayyehoppivde ;
arovs Ti Tapdyyet\e 1) AyaTNTIKLE GOV ;
\ ~ \ ’ \ ’ \ ’ \ ’
va was va wapns 1o Gpuhi, u1) BpeEn, i yrovioy,
w1 kataBdsn o moTauds kal wdapy TO yepipe.
‘Do you hear, my active, slender boy with the arched eyebrows, do you hear

your loved one’s bidding? Go, and take your kiss, lest it rain or snow, and the
river come down, and carry away the bridge.’

(3) To astranger!:—

Ity
ZL€VE,
ot V4 4 !’ ’
EeviTevuéve pov moNy, Yapévo pov ryepaxt,

\ \ ! A \ ’ ’
moa Eevbia oe Xalpetal, kal éyw wive papudr ;

> ’ 4 ’ ’ \ /
€TOL Aé€L n pava Gov GTO OTLTL.

¢ Stranger, very welcome to me, my lost hawk, what strange land delights you,
and I drink poison? That’s what your mother is saying at home.’

(4) To a farmer:—

"Apévrn pov btav kivnaes va was va wpwTovaTelpys,
unhia podia T alétpr oov kai kvdwwia o Luyds cov,
xai avt) 1) BovkevTpa woU kpaTels TpLavTadpuAMds Khovrdpt,
\ / ’ k] \ ’ \ 7’ b IR) ’
Ta padpa Bodia ‘aTo {uyd, Ta Tpiywva ‘ot 'aléTpt,
A \ ! s ) \ \ ) ’
kal Ta peioootpiywva pés’ 'ato Bapv T dhdwt,
va Kauns Tdles €cato, Novtlékia Tpels Xihtddes,

A 4 y ’ b4 e \ \ ) 3 /
rat wakw 'Aiya Tamapey, o Oeos va T adyatioy).

‘ Master, when you start to begin to sow, may your plough be of apple-tree, or
pomegranate, and your yoke of quince, and the ox-goad you carry, a rose branch,
your black oxen in the yoke, the white oxen in the plough, and the brown oxen in
the heavily loaded threshing floor, that you may reap a hundred tallies, and thirty-
three thousand okes,? and again it’s little that we have said, may God make them
better.’

! This was sung to us at Pldtanos near Halmyros. Cf. Passow, op. c7%. cccxxxv, cccxxxvi.
2 One tally () equals five kilogrammes ; one Aovr(éx: equals eleven okes (one oke is 2§ 1bs.).
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(5) To a shepherd :—

Méoa els TovTes Tés adhés Tés papupaposTpwuéves
va Swvy yiha wpéBata, kal Tpeis yhiddes yidia,
kal adTa T& Mavoxdroika wol peTpnuovs Sev Eyovy,
oav TO peppiyyt Tpéxovve, oav T0 pekioat Bdfouw.
e \ \ \ 4
Kai 0 TLETLKOS TOV Ta PUAaeL
aTpaBa dopdel T crovPia.
‘In these marble-paved courts may there be given a hundred sheep, and three

thousand goats, and the countless active kids run like ants, and buzz like bees,
and the trusty shepherd boy, who watches them, wears his cap askew.’

(6) To agirl:—

Kvpd pov 19 Quyatépa oov, kvpd pov v drpif3 aov,
\ bl M / b Y ’ \ /
v éNovaes, THY XTévt, 'aTogES Odarako THY cTENVELS,
kai 6 ddaralos Ty Edepve pé mwa Xpvan Pipyovia.l
‘Lady, your daughter, your dear one, you washed her, you combed her, you

send her to the schoolmaster, and the schoolmaster beat her with a little golden
rod.

In the meantime the four actors, who do not sing, play their parts.
The play is begun by the Arab, who approaches the bride and attempts
some familiarity, such as stealing a kiss. This is naturally resented by the
bridegroom, and a lively quarrel ensues, which ends in the Arab killing the
bridegroom. The bride in despair flings herself on the body and gives way
to violent weeping. Then, remembering the doctor, she hurries off and
fetches him to cure her husband. The doctor assumes a professional air,
feels the pulse, etc., of the bridegroom, thumps him, and thrusts some drug
such as a piece of soap into his mouth, or indulges in other horseplay at
his expense. This has a miraculous effect, the bridegroom comes to life
again, jumps up, and dances with the other actors. The play usually ends
with an obscene pantomime between the bride and bridegroom. When the
song and play are over the band is treated by the householder with a gift
cither of money or of food and wine for them to make merry with on the

1 When these songs are sung, in order to prolong the note with a kind of drone, an extra
syllable with » is often inserted in the words, e.g. :—
Kupdvap® T4 8bvnyatévepa gov, kvpdvau’ Thy ékpiBs gov,
Thve vehovaéves, THv XTéveviges, 'aTd ddvagkalo THY oTEAVELs,
Kal 6 ddvacraAdvos Th vévedepve ut widva xpuoh BipyodAa.
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morrow. But if there are any chickens about they do not hesitate to steal
one. This licensed chicken stealing is also a feature of the Thracian car-
nival. If, however, the householder does not open the door to the band
they, besides stealing chickens, will do any other damage they can, such as
ringing trees, cutting the stems of vines, or taking something as a forfeit
for the miserly owner to ransom. In addition they sing songs of bad omen
wishing him ill and not good for the year, such as the following :—

(7)1 2éva o’ émpem’ apévtn pov TpoBas rai Soxavike
va oe TpafBodve Ta orkvMa kal wévte déka ko,
kai oe kvpd w 1) éuoppa ypriyopa va o’ apioy,
o avdpas gov vd o’ i0f va wij oe yvwploy,
Y K6pNY gov T Euopdn BdN' T 'aTo GipBite
Kal kpéuacé Ty VYnAa va pi Ty pave YuAlo,
Ao ypovovs cas moANOVS
éva Tdaot TovTLKOUS,
kai éva kookiwo BorBovs.2
¢ You, master, should have a beggar’s wallet and crutch, that the dogs may
worry you, and five or ten wolves; and you, lady, may your beauty quickly leave
you, that your husband may see you, and not recognise you. As for your beautiful

daughter, put her in a basket, and hang her up high that the fleas may not eat her.
For many years may you have only a bowlful of rats, and a sieveful of wild onions.’

\ ’
(8 ’Aévty p’ oT0 omiTdrL TOv youpdTo KaAhikoUdia,
\ \ ~ ~
TQ [LGA YEVVODY, TQ ULTA KAWTTODY,
\ \ ’ 4 \ 4
Ta utoa ¢ Byalovy Ta pdtia.

¢ Master, in your dirty little house, full of crows, half are laying eggs, half are
hatching them, half are pecking out your eyes.’

The bands of boys collect again on the day of Epiphany itself after
noon and demand contributions from those they have not visited the night
before. Such was the festival in Thessaly before the annexation to
Greece.

Since the days of Turkish rule the festival has lost much of its former
glory ; education, the desire to be European, and the police, who object to
chicken stealing, have all combined to lessen its importance. But at
Epiphany, 1910, during a visit to Halmyros and Pldtanos, a village at the

! From Halmyros. 2 Cf. Passow, 0p. cit. p. 219, note.
3 From Koukourédva on the west side of Mavrovouni.
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foot of Othrys about an hour south of Halmyros, we saw the festival as it
is observed to-day. Nowadays, though the police at Halmyros forbid the
regular performance, yet on Epiphany eve we saw several bands of boys
five or six strong, with a bride and bridegroom in their midst. The bride
wore a girl’s hat and frock ; the bridegroom wore a fustanella and a red fez,
and carried a rusty sword with an onion hanging from the hilt, and had his
face blackened. At Plitanos on Epiphany eve there were several similar
bands of boys wandering about the village from house to house, but even

F1G. 1.—BAND OF MASQUERADERS AT PLATANOS.

here they were pursued by the police to stop chicken stealing, and to pre-
vent their creating a disturbance with their songs. Consequently it was
not until after midday on the day of Epiphany itself that the festival was
really celebrated, and the village was filled with bands of boys and young
men. They went through no performance, but they waylaid person after
person in the streets, and sang songs to them while the bride flourished an
orange, lemon, or apple in their faces, and the bridegroom seizing the
victim by the sleeve threatened him with his sword till he paid. If the
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victim was very obstinate, they would half strip his coat off his back as
though to carry it away as a forfeit. From observing these bands we noticed
that the characters are now reduced to two, the bride and her groom, now
called both yauBpés and ’Apdarns, so that it seems that the doctor has quite
dropped out, and that the Arab and bridegroom have been combined into
one person. The bride was as a rule dressed in a girl’s best clothes, and
carried in her hand an orange,! apple, or lemon (Figs. 2-5). Occasionally,
if no further disguise was available, the boy was indicated as a bride by
having a woman’s kerchief tied round his head (Fig. 1). The bridegroom
or Arab in two cases wore a mask of goat- or hare-skin (Figs. 2, 3), and one

—_—~ = ——~~

FiG. 2. —BRIDE AND BRIDEGROOM AT PLATANOS.

had a pair of goat’s horns tied on to his hat (Fig. 2), which were the subject
of jokes, especially when one of the spectators began to dance with his
bride.  As a rule too he was dressed in a fustanella with a red fez, had his
face blackened, carried an old sword or bayonet, and sometimes a
gun and cartridge belt as well (Figs. 4, 5). In every case he had bells on
his elbows or round his waist, and occasionally some of the others carried
bells as well (Fig. 1). Of the old custom we noticed the following sur-
vivals.

! In former days in this district when a father invited guests to his daughter’s wedding, he

sent round an apple or an orange to his friends as an invitation. The orange, lemon, or apple
carried by the bride is probably a survival of this custom, and a sign that she is a bride.
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(4) In one band at Platanos there were three boys dressed up:?!
the bride, a small boy with a woman’s kerchief round his head and with a
lemon in his hand ; the bridegroom, a bigger boy with a false moustache,
a red fez, and a fustanella ; the Arab, a youth with a blackened face, wear-
ing a sheep-skin cloak, several bells, and a sword.

(B) On the appearance of one of the bands, one of the spectators
took away the bride from the bridegroom, and treated her with great
familiarity.

FIG. 3.—MASQUERADERS AT PLATANOS.

(€) We were told that at Vrynaina, a village in Othrys to the south of
Plitanos, it is the custom for the spectators one after another, to take the
bride from the bridegroom, who then knocks them down.

(D) At Halmyros, had the police allowed, a umovhovxe would have
been formed with one bride, two 'Apamddes, and a chorus of ten.

In consequence, though we did not see the festival as described by
Mr. Mpriakos, from what we saw and from independent inquiries, we have
little doubt that his account is substantially correct.

1 We unfortunately saw this band only at night when it was impossible to photograph them.
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Pelion District. According to Polites! in addition to the Mayday
Festival, the mummers also come out at Epiphany, when there are a doctor,
his assistant (yeatpovhe), a Jew (‘OBpuds,), and a Jewess (‘OBpid). There
appears too at night an Arab ("Apdmys), who wearing an old cloak and
carrying bells wanders about the village with a lantern. This is said to be

—

. ~\\\ T—

1 \ )
N \\\\\\\\\\\\\\\)Ns\*‘w. 4

F1G. 4.—BRIDE AND BRIDEGROOM AT PLATANOS.

done at Portaria, but when we inquired about it in the summer, we could
get no confirmation of Polites’ version. Perhaps the festival has died out.
Ossa and Mavrovoini District.  According to our informants here,
the festival is or was the same as that described above. At Keramidi? and
! Mapaddoess ii. p. 1273 : he also mentions New Year masquerades in Crete and Achaia, but
apparently there is no dramatic performance connected with them.

2 A sheep-skin mask worn at Keramidi, which we procured there, has been given to the
Cambridge Ethnological Museum.

R
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Koukourdva there were four actors, bride, bridegroom, Arab, and a doctor.
The Arab, who wears a mask of goat- or sheep-skin, or of pumpkin shell,
and a beard of goat’s hair, annoys the bride. The bridegroom actively
objects, the Arab fires his pistol in the air, and the bridegroom falls as dead.
Then the bride, after weeping over the body, fetches the doctor, who soon
revives the bridegroom, and the play concludes with an indecent panto-
mime. At Agyid a fifth character was occasionally introduced in the
person of Satan, who appeared to carry off the bridegroom when he fell

Fi1c. 5.—BRIDES AND BRIDEGROOMS AT PLATANOS.

down dead. Then he and the bride fought for the body, till the doctor
came to bring the bridegroom to life again.

West Thessaly. We have heard on personal inquiry that the same
festival is celebrated at Epiphany in the Western Thessalian plain round
Phandri and Sophddes. Polites! says that the play with the bride and
bridegroom and Arab is performed at Pharsala, at Epiphany, and at
Karditsa at the New Year,

1 Mapaddoets, loc. cit.
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North Thessaly. At Tyrnavos the festival has recently been put down
by the police on account of chicken stealing. In the neighbourhood of
Elasséna it is said to flourish still, not only at Epiphany, but at
the New Year as well.

Macedonia and Thrace. At Léchovo, near Kastorid, it is celebrated
from New Year’s eve till Epiphany, and there are several actors, three or
four bridegrooms, a doctor, a priest (wamas), a bride, the Arab, and an old
woman ("Apdmioaa) who has a doll as a baby in herarms. Here, either the
bridegroom or the Arab falls down dead, and is bewailed by the bride and
old woman till the doctor is fetched to revive him. The festival is
celebrated not only by Greeks, but by Bulgarian and Albanian Christians
as well. Mr. Abbott records the same festival at Sidtista® on New Year’s
eve, where the bells are called mpimpousdria (umipmrovodpia). The bands
of boys also call out as they knock on the house doors, ¢ Health and joy to
you! May St. Basil bring you plenty of corn, plenty of barley, and plenty
of little children,’? and refuse to desist till they have received a gift. He
says that on the day of St. John the Baptist (January 7th) bands of men
go about disguised in goat-skins and girt with bells to levy blackmail, and
notes that they are called here at Sidtista mpampdgeroi (umraumoyepor).?
Polites * notes traces of the same festival both at Epiphany and the New
Year at Velventds (where the mummers are called ’Apaumdis®), at Kdézane
(where they are known as 'Eumovadpior), and at Palaiogratsdni (where they
are called ‘Povkarfidpia). In Thrace he notes the festival at Lakovikia
near the mouth of the Strymon, where it occurs at Epiphany and the New
Year. The mummers there are called mpampdgeroi. 1t is also celebrated,
according to him, on January 8th amongst the inhabitants of Stenimachos,
near Philippopolis, where there is a janissary (yevitoapos), an old man
(ardpToos), and a woman (xaiva). Further, the Greek-speaking refugees
from Eastern Rumelia, who have settled at Volos in Thessaly, celebrate the
festival at Epiphany.

v Macedonian Folklore, pp. 80, 88.

2 Ted, xapd, kol 6 “AT BaoiAns ToAAG oirdpia, TOAAG kpibdpia, TOAAL Taudobdia.

3 At Krushevo the Vlach boys on New Year’s day mask themselves, and run about ringing
bells; they call themselves Ardki (sing. Ardpit); Cosmulei, Datini, Credinte, si Superstitii
Aromdnesti (Bucuresti, 1909), p. 38. Similar masquerades occur at the same time at Vlacho-
Klisura, Neveska, and Hrupista.

4 Mapaddoes, ii. pp. 1273 ff.

5 A dialect form of ’Apdmndes, Arabs.
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II.—THE MAYDAY FESTIVAL ON PELION.!

We saw this festival on May 1st (O.S.) 1910, performed by a band
(umovhovri) of young men from the villages of St. Laurence (“Ayios
Aavpévrios), and Karampdsi on the lower slopes of Pelion a few hours
south of Volos. We were told that the characters here are the janissary
(vevitraapos), the bride (vidn), the Arab or old man (Apdmys or vépos), the

old woman or Arab woman (ypatd or ’Apdmicaa), the doctor (yiatpds),

Fic. 6.—MAYMEN FROM DPELION.

and his assistant (yiatpovAe), a chorus of fovuméxides (Turkish irregular
troops), and a personification of May (Matémovro), which is represented by
a boy dressed up in green leaves and flowers. The masqueraders are
collectively known as * Maymen’ (Maindes). The Maymen (Fig. 6) we saw
had two brides and two janissaries, five {ovuméxides, a doctor, an old
woman, an old man, two men with a kind of flute, and another with a
drum to provide music to sing and dance to. As seen in the photographs
(Figs. 6, 8-10) the janissaries wore the usual fustanella costume, and their

1 Cf. Polites, Mapadéoes ii. p. 1273.
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brides the usual dress of local ladies. The lovuméxides had blackened
faces, bright-coloured scarves, breeches, and headgear to make them look
like orientals. The doctor (Fig. 7) wore a black coat, a collar, and tie,
a bowler hat, a cardboard mask, a walking stick, and a small pouch at his
waist for his drugs. The old woman (Fig. 7) had a tattered and patched
frock, a cardboard mask, carried a distaff with wool, and a basket in which
to put contributions in kind such as fruit and cheese. The old man

FiG. 7.—THE DocTor, OLD WoOMAN, AND OLD MAN.

(Fig. 7) wore a kind of turban, a black sheep-skin mask, a big knife, a
sword, a cartridge pouch, and a suit of old clothes. The performance begins
by the old man, who was variously described as the old woman’s son or
husband, paying marked attention to one of the brides. The bridegroom
objects, they quarrel, and finally the bridegroom draws a pistol, and shoots
the old man who falls down as dead. The old woman falls down by the
body and laments him (Fig. 8), and then runs off to fetch the doctor,
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who has kept out of sight up to now. The doctor, as befits one who
wears a black coat and a collar, refuses to come without a horse. There
is no horse available, so the old woman has to bring him on her back
(Fig. 9). Arrived at the body the doctor demands a chair, there is none,
so the old woman squats on the ground, and the doctor sits on her
shoulders, and begins his examination, feeling the pulse, etc. He then
after poking the old man in different parts of the body gives him a drug

Fi16. 8. —THE DEATH oF THE OLD MAN.

(Fig. 10)—in the case we saw, a piece of soap—which immediately brings
him to life again. This was the play as we saw it. To our great regret
no Macwomovro appeared, and we could learn nothing about the part he
plays in the drama. During the performance songs are sung, such as the
following ! :—

Mai pov, Maie Spoaepé xai’AmpiAn Noviovddre,

Mains pé Ta Tpravtddpviia, kal 'Ampidns pé Ta Aoviovdia.

"O\ov Tov kdopov yéuicay T avdy kai Ta Noviovdia.

1 This and other information I owe to the kindness of Mawas MadA»s Olkovduov of St. Laurence.
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Dpaykitoa '8d, Ppayritoa 'ket, Ppaykitoa wdye ‘o Bpvot.
Tavitaapos Tyv cravpwaey pé T dompo T capik.
Iaitovras, Xopatebovras dmwekowuidn apévrys.
IIés va Tod 'wéd va onrwldf, wds va Tov 'Td va kdToy ;
va Tov elmd Myvo Bepyl, kal 10 Bepyi Aiydet.

\ \ y ~ e 4 \ ’ b4 /
Va TOV €L AYLOKALU®, TO KNLUQ €XEL KOMTTO.
va Tov elmd TpavTdduio, amo 10 dykab Byalver.
Pépte vTaoihia va Bpovtody, fovprédes yia va maifovy:
pumeki 'Evmrvhis 'Adévtn pas kai Nans 70 pavdihe,
Aoe 7, apévry ', Mdoe T, 70 Xpvooudvdn\é aov !
kal &v éxes ypoaia, 80s pds Ta, propwd wi Ta \vrdoa !
kal av Ta A\vrdoat Ta hopid, 865 pas dexamevrdapa,

\ 4 ’ 14 \ ) /7 \ 4
va Giays Xpovous ékato, va ‘ampioys, va yepdans,

\ ’ \ \_ ¥ \ L4 4
va acmplons cav Tov "Ohvumo, cav T’ dompo wepiatépe

\ a~ /
Kkat Tov Xpovov.

F16. 9.—BRINGING THE DocCTOR.
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‘May, dewy May, and flowery April, May with the roses, and April with the
flowers, the blossoms and the flowers have filled the whole world. Phrangitsa here,
Phrangitsa there, Phrangitsa goes to the spring. The janissary with his white turban
has met her. Playing, dancing, the master has awakened. ~What shall I call him
that he rise, what shall I call him that he sit down? If I call him slender bough,
the bough bends ; if I call him goat-wort, the creeper has knots ; if I call him rose,
it comes forth from the thorn. Bring drums to thunder, pipes to play, perhaps
you will wake master, and open your handkerchief, open it, master, open it, open
your golden handkerchief, and if you have piastres, give us them; the golden
florins, do not grudge them, and if you grudge the florins, give us small change,
that you may live a hundred years, may grow old and white, white like Olympos,
like the white pigeon. And next year too.’

F16. 10 —THE DOCTOR EXAMINING THE BODY.

In Volos the same day we saw bands of young men from the villages
of Portarid, Makrynitsa, and Ano Vélos. These seemed to consist
principally of fouumérides, and had as a rule only one bride and bridegroom
and no doctor, old man, or old woman; but in one case with the
Covuméxides, and led about by them, was a man dressed in a bear’s skin
and acting as a bear. Apparently the nearness of these villages to Volos
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has caused the festival to become more and more a mere masquerade. At
Kissos and Motresi, and on the east side of Pelion, according to
information given us by natives of these villages, the performance is for
all purposes the same as that which we saw near St. Laurence.

III.—A SPRING FESTIVAL IN EPIRUS.

In connection with these other festivals we must consider one that
Mr. Sarros?! has recorded as taking place in spring in the Zagéri district of
Epirus2 In the spring when the girls are watching lambs and kids in the
woods and meadows, they amuse themselves by playing Zapheire (waifovy
70 Zagelpn). A girl, chosen by lot, lies down face upwards as though dead.
Sometimes a small boy, if he is allowed, for it is considered a bad omen to
imitate a corpse, is found to take the part of his own free will. Then the
other girls cover the body with leaves and flowers, and sit round lamenting,
and wake the body singing the following dirge :—

Zageipn i’ KovToaTPOYYUNE KAl KOVTOTLOVG LAY,

apres Ta amwitia xapBaka, Tods polpvovs ykpnuiauévous,

ddres kal Ty Kovpepadia pe Ty Kot\a 'oTO GToUA.

Zageipn yivke ¢ Qepiapos, kal woros yia va Beplon ;

véokovpiacar ol kK\ewdwviés, yopTdpiagav oi mopTes,

orovfovy T dxovpia vy’ dNoya, vovtddes i ddevTddes,

k¢ 0 kpovaTaAhévios 6 vovtas i’ apevtinés xovfBévTes,

arovfovy kal TA Naywuikd yia Spoppa Kuviya.

I o006’ pwpé Zadetpn pov !
¢ Zapheire, short and round, Zapheire, short and fat, you have left the houses
fallen down, the ovens in ruins, and the ? with its stomach in its mouth.
Zapheire, the harvest is here, and who is there to reap? The locks are rusted, the
doors are grass-grown, the stables are calling for horses, the rooms for masters, and
the crystal room for its masters’ talk, and the greyhounds are whining for pleasant
sport. Come, rise, my Zapheire !’
He also records another dirge that they used to sing in former times.
As soon as Zapheire hears the order to arise she jumps up, and shouts of
Joy take the place of the dirge, and the others run away chased by
Zapheire. Whoever is first caught by Zapheire has in her turn to take the
1 AeArlov Tiis ‘IoTopiils xal *Efvoroyuriis ‘Eratpeias Tiis ‘EAAdDos, 1900 (Vol. V), pp. 347 ff.

? The inhabitants of this district are said to be mainly Hellenized Vlachs, Weigand, Die
Aromunen, i. p. 146 ; cf. Leake, Northern Greece, iv. p. 167.



250 A. J. B. WaCE

part. Often instead of a boy or girl taking the part they make a dummy
with four leaves of hellebore arranged in the form of a cross, and pegged
to the ground with thorns, and sometimes too they lay a doll on the ground
as Zapheire and cover it with leaves and flowers. In the same district at
all times of the year, when men, especially young men, are holding a
symposium, one of their number will fall down as though dead. Then
two of his companions pretending to be his mother and sister cover his
head with a kerchief, cast leaves and flowers on him, and sing a dirge for him
with much lamentation while the others stand round silent. This lasts
for some time, and then suddenly all the musicians play loudly and

joyfully at the same time, and the pretended dead man jumps up, and all
dance together.

IV.—THE FESTIVAL BEFORE LENT.

Mr. Dawkins has fully described this festival as performed at Skyros
in the Northern Sporades,! in Thrace at Viza and Kosti? so that it is
unnecessary to go into the details here. We may, however, note that
Mr. Abbott3 records masquerades at Salonika and Soché in Macedonia,
which may well be a survival of the festival play. Mr. Hasluck tells me
that Major Samson, British Consul at Adrianople, writes to him as follows:
¢ Traces of this dance (he is referring to the festival at Viza) still exist
in this town in the shape of the man with the skin mask, the woman and
the doll. This party goes from café to café on Cheese Monday.” Probably
the Lenten festival still occurs in many other places.

V.—THE FESTIVAL AS A WHOLE.

It seems clear on comparing the accounts of the different festivals
that though they are celebrated over a wide area, and at different seasons
of the year, the same idea is present in all. In every instance there is a
death and resurrection. In nearly all cases one of the two principal
characters is disguised in skins, or at least a skin mask. In the songs sung
at Epiphany in Thessaly, and those sung on Mayday there are several

1 %S.A . xi. pp. 72 ff. It has recently been described by Marayewpylov, in Aaoypagla, Vol. II.
pp- 351

2 J.H.S. 1906, pp. 191 ff.
8 Macedonian Folklove, pp. 30, 31.
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common elements. Also the mere fact that licensed chicken stealing is a
feature of the festival in Thrace and Thessaly seems to point to a similar
tradition. Is it then possible out of the different versions to reconstruct
the main plot of the drama? As regards the Pelion Mayday festival we
notice one main point in which it disagrees with the representations
elsewhere, that it is not the bridegroom, but the old man who is killed.
This is also partly true of the Epiphany festival in Thessaly and Macedonia,
where, though the main tradition is that the bridegroom is killed, yet
there seems to be some doubt on the point, and on several occasions we
were told that the bridegroom killed the Arab. The old man or Arab is in
all probability the representative of Dionysos, of whose worship, as shown
by Mr. Dawkins! and Mr. Lawson,? these festivals are to be regarded as a
survival. In Thrace at Viza it is true that the old man and the bridegroom
are identical. Thus are we to assume that in Thessaly the bridegroom and
the Arab are two aspects of the same character, represented by two
different persons? As Mr. Dawkins remarks3 the part of the slayer has
been given to a duplicate of the victim. Acting on this hypothesis we may
imagine the full original of the drama to have been somewhat as follows.
The old woman first appears nursing her baby in her arms (Viza and
Léchovo), and this child is, in some way or other, peculiar (Viza). He
grows up quickly and demands a bride (Viza, and on Pelion the old man
is sometimes called the old woman’s son). A bride is found for him, and
the wedding is celebrated (at Lechovo a priest is one of the characters),
but during the wedding festivities he quarrels with one of his companions
who attempts to molest the bride, and is killed. He is then lamented by
his bride, and miraculously restored to life. The interrupted festivities
are resumed, and the marriage is consummated. It is worth noting for
those who seek for the origins of Greek tragedy that this simple drama
recounting, like an ancient trilogy, the life history of its hero ends with a
satyric display that could be paralleled by the satyric drama that followed
a trilogy. Also, inview of the survivals of Dionysos worship seen in these
festivals, it should be noted that they seem to occur only in North Greece
(Thessaly, Epirus, Macedonia, and Thrace), which was, after all, the reputed
home of Dionysos worship.

Finally there is yet another aspect of the festival that we may

Y JLH.S. loc. cit.
2 Modern Greek Folklore, pp. 228 ff. 8 JH.S. loc. cit. p. 204.
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consider for a moment. The object of all these, and similar observances, as
has been shown by Frazer in 7/%e Golden Bough, is to promote the revival
of vegetation in the spring, and to bring an abundant harvest. The cele-
bration of the festival on Mayday on Pelion is enough to show its connection
with the revival of nature in the spring, as typified by the death and re-
surrection of the old man. The prayers uttered at Viza,! and at Sidtista,?
are evidence for its relation to the harvest.  But also in the songs sung at
Pldtanos at Epiphany there is a suggestion that the festival is being cele-
brated to bring rain in due season, which would of course benefit the
harvest. This idea is much stronger in an Epiphany song from Imbros 3:—

"HA\Bave Ta Pdta £’ of pwTiopol,
K 7 Xapals peydraws T Abpévty pas.
4 b \ M / \ \
kdtw s Tov 'Opddvn Tov woTauoy
4 € /7 4 4
kartav ) Kvpa pas 3 Havayd.
émravpve vepdku k éviBovrav,
kal ypvod pavdiii’ adoyylfovrav.
\ Y kA 4 ) \ b 4
pne Ta Edayyénia 's Ty ayrala,
kal Ta Quuatolpia 's Ta SdxkTula,
xal Tov” Ayio Tidvvn maparakel
“ Ao Tidvvm Adpévrn, rai I1podpoue,
Svvacai kai cwves kal wpodpouds,
8ia va Bamtions Tor Ny Xpioro ;'
‘Tia xovroxapTéper s TO MOVPVO ;
\ 3 / 3 4 b \ 3 14
yia v avalBw 'wdvw ’s Tov ovpavo,
\ \ e 8 ’ ’ ) \ ~
via va prife Spéoo kdTw s Y iy,
va Spoali Addévtns pe v Kvpa,
\ ~ 4 4 \ \ 8 /
va dpoabodv 1) pdvais pe Ta Tadd,
va SpoabBoiv of kdumor pé Ta Sevdpd,
\ 8 ~ € / A \ ’
va Spocfodv 1) Bpiaels ue Ta vépa,
\ / \ /
va katampavvovy Ta Lovfovia,
kal va katamégovy Ta lelbwra.
¢ Ephiphany has come, and the Enlightenment, and great joys for Our Lord.

Down by the river Jordan was sitting Our Lady, the Virgin, she took water and
washed, and wiped herself with a golden towel, with the gospels in her arms, and

v JLH.S. loc. cit. p. 201, 2 See above p. 243 ; Abbott, gp. c#t. p. 8o.

3 *EAAquicds dihoroyikds SUAAoyos, 1875 (Vol. IX), p. 341 ; cf. the similar song from Aenos,
ibid. p. 339, and the song from the Olympos district quoted by Hamilton, Greek Saints and their
Festivals, p. 127.
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the censers in her hands, and she entreats Saint John, ‘Saint John, Master and
Forerunner, hast thou power, and canst thou, and dost thou go before to baptize
the infant Christ?’ ¢Canst thou wait till the morn that I may ascend to heaven,
to send down dew on the earth, that the master with his lady may be bedewed, that
the mothers with their children may be bedewed, that the plains with the trees may
be bedewed, that the springs with the waters may be bedewed, that the cattle may
be tame, and that the idols may fall down.’

In this song the idea that St. John the Baptist can bring rain, and that
therefore due observance of his festival is likely to produce rain, seems to
be very strong.  Further, it is not to be forgotten that in the service of the
Orthodox Church at Epiphany, occurs the well-known ceremony of dipping
or throwing the cross into water in the ceremony of blessing the waters.!
Thus we may perhaps assume that one of the thoughts underlying the
performance of the festival at Epiphany is the desire to secure a good rain-
fall, for on that would deper{d the harvest to a great extent. Another
instance of a rain-charm in connection with this festival is to be seen in
the Lenten carnival at Kosti in Thrace, where the man dressed in skins is
thrown into the river at the end of the performance.?

Thus we may conclude that the festival is a spring festival to celebrate
and promote the return of vegetation, to bring rain, and to give a good
harvest. This is beyond dispute, but it is impossible to say how far itis a sur-
vival of Dionysiac worship, though its restriction to the North Greek area
seems to favour this idea, as well as the drama with the death and resurrec-
tion of its hero. It may be merely another instance of what is practically
a world-wide custom. Further, it is very hard to decide whether it is right
to see in such dramas as these the origins of Greek tragedy, although an
anthropological origin for it is now generally sought? Thus in dealing
with this festival it has seemed best to record the facts as fully as possible
and to leave others to draw what conclusions they please. In any case the
Epiphany and New Year festivals in Thessaly and Macedonia still need
investigation, and this should be done soon, before education and Euro-
peanisation have entirely obliterated them.

A. J. B. WACE.
! Lawson, 0p. cit. p. 197 ; Hamilton, gp. cit. pp. 112 ff; Dawkins, Folklore, xv. p. 214.

2 JLH.S. loc. cit. p. 201,
* See Ridgeway, Origin of Tragedy.



	Contents
	232
	233
	234
	235
	236
	237
	238
	239
	240
	241
	242
	243
	244
	245
	246
	247
	248
	249
	250
	251
	252
	253

	Issue Table of Contents
	The Annual of the British School at Athens, Vol. 16 (1909/1910), pp. i-x, 1-343
	Volume Information
	Front Matter
	Laconia: I. Excavations at Sparta, 1910 [pp. 1-61]
	Laconia: II. Topography [pp. 62-71]
	Corrigenda [p. 71-71]
	Laconia: III. Early Pottery from Geraki [pp. 72-75]
	A Journey in South-Western Asia Minor [pp. 76-136]
	The Latin Monuments of Chios [pp. 137-184]
	A French Inscription at Adalia [pp. 185-186]
	Some New Fragments of Attic Building-Records [pp. 187-205]
	A Panathenaic Amphora from Kameiros [pp. 206-211]
	A Note on Herodotos VI. 83, and the Hybristika [pp. 212-219]
	Terra Lemnia [pp. 220-231]
	North Greek Festivals and the Worship of Dionysos [pp. 232-253]
	An Addition to the Senmut-Fresco [pp. 254-257]
	Some Dorian Descendants? [pp. 258-280]
	Inscriptions from Praesos [pp. 281-289]
	A Clay Sealing from Egypt [pp. 290-291]
	Annual Meeting of Subscribers [pp. 292-306]
	Income and Expenditure, 1909-1910 [pp. 307-308]
	Donations and Subscriptions, 1909-1910 [pp. 309-312]
	List of Subscribers [pp. 313-318]
	List of Directors, Honorary Students, Students, and Associates [pp. 319-327]
	Suggested Plan of Study [p. 328-328]
	Rules and Regulations of the British School at Athens [pp. 329-331]
	Back Matter





